Orienting the Scholar-Servant concept in Scripture
I. Introduction


Given both the nature of the scholar-servant concept and the nature of Houghton College, it is appropriate in fact, imperative that we root this concept in Scripture.


Not sufficient to emphasize the integration of faith and learning – must address the integration of hope and learning and love and learning.

II. Biblical Basis


The Hebrew Bible, in particular Isaiah, who presents the servant model.


Hebrew word for servant ‘ebed appears 805 times in the Hebrew Bible.  While it is derived from the root “work,” the primary emphasis of servant is a personal relationship.  A servant refers to someone who is subordinated to someone else.  The priority of relationship is accentuated over any object produced by the servant.


The word “scholar” is not found in the English Bible.  The Hebrew word hakam designates an official class of the wise who are associated with the two other offices of priest and prophet.  The wise functioned as scribes and teachers.  Being in the royal court, these wise men were in a position to promote learning and education.
III. The Isaianic Servant [Isaiah 42:1-4(9); 49:1-6; 50:4-9(11); 52:13-53:12]

A. Calling

1. Significance – 3 things he will not do: 




a. will not direct attention to himself




b. will be sensitive




c. will not grow discouraged



2. Character – importance of call; contrast with career


Derivation – career from Latin carrera, meaning racetrack (the English word car also comes from the same Latin word).  Such a derivation suggests that career is very competitive, personal (a car frees one from traveling with others), and rapidly moving (read “rat race”).
3. Contrast – between career and vocation; William Sloan Coffin observes, “You might say that a career helps one win the rat race; a calling reminds you that even if you win the race, you’re still a rat.”




	Career
	Vocation

	selected
	summoned

	secular
	sacred

	status
	satisfaction

	salary
	service

	self
	society

	success
	significance

	shifting
	steadfast

	specialization
	supererogation



B. Preparation
1. “The Lord God has given me the tongue of a teacher” – an “instructed” tongue.
2. Not an instant gift; subject to training. “Morning by morning he wakens my ear to listen as those who are taught.”

3. Such divine preparation is compared to that provided the farmer by God. “They (farmers) are well instructed; their God teaches them.”
C. Mission

1. Not limited to Israel but universal

2. Will effect release of people from the bondage of darkness and the restrictions of superstition and ignorance

3. Will extend the privileges and obligations of the covenant.

IV. Conclusion



Isaiah faults people for being more concerned with “rites” than with the “rights” of the oppressed.  Isaiah, in the typical prophetic fashion, objects to religion that is devoid of service.  He insists “learn to do good, seek justice, rescue the oppressed, defend the orphan, plead for the widow.”  He challenges an orthodoxy which does not result in orthopraxis. 



While these “rites” are specifically associated with the cultus, it is no disservice to suggest that they can also be applied to the academy.  Isaiah would denounce education so wrapped up in its “appropriate” formalities and protocols that it neglects the needs of society.  Scholarship which is primarily concerned with credit, advancement and personal enhancement would merit the prophet’s harshest criticism.



The proverbial “ivory tower,” isolated and out of contact with the oppressed, the ignorant, and the ill – no matter how orthodox its theological tenets; no matter how solid its scholarship – is neglectful of its very reason for existence and that is service.



Scholar-servant is not an oxymoron.  Scholars are only such when they are servants.
